Isaiah 21
21:1 The oracle concerning the wilderness of the west. As windstorms in the Negev sweep on, it comes from a wilderness, from a terrifying land.  {m.s.n.const. aF'm; burden, oracle, prophetic speech--m.s.n.const. rB'd>mi wilderness, desert--m.s.n. ~y" used to denote location, located on or by; note that this is the term for west as well--pref.prep. K + f.p.n. hp'Ws 16X, storm winds, gales--pref.prep. B + d.a. + prop.noun bg<n< south, a geographic region of arid land south of Beersheba to the Sinai Peninsula --pref.prep. l + Qal infin.const. @l;x' lit. to pass on or through, “sweep on”--prep. !mi from--m.s.n. rB'd>mi the desert--Qal act.part.m.s. aAB it is coming--pref.prep. !mi from--f.s.n. #r,a, land--Niphal part.f.s. arey" being feared, fearful, terrifying}
Exposition vs. 1
1. This portion of Isaiah has generally been interpreted in four ways (minor variations excluded) but all tend to see this as a fulfilled prophecy.
a. The first view is that the prophet Isaiah predicts the capture of Babylon by Cyrus in 539 BC.
b. The second is that this was not written by Isaiah but by someone who wrote during the time of Cyrus.
c. The third is that the prophet Isaiah describes the capture Babylon during his own lifetime.
d. A fourth view, which should be obviously disregarded, is that this prophecy relates to the fall of Babylon in 689 BC to the Assyrians.
e. However, all generally agree that the main subject of the prophecy is the siege and fall of historic Babylon.
2. This portion of Isaiah also relates to prophetic Babylon, even though the subject of the oracle is not explicitly identified until verse 9.

3. The prophecy shifts from the vision Isaiah saw (Isa. 21:1-2) to a cry of personal anguish, which comes as a result of the effect the vision had on the prophet personally.  Isa. 21:3-4

4. Verse 5 introduces the scene in Babylon, which is one of complacency (self-satisfaction, especially among those who lack awareness of actual dangers or deficiencies); this certainly suggests a lack of preparedness
5. Isaiah is commanded to establish a watchman, who is to pay careful attention to what he sees; this indicates that the fulfillment of this prophecy will not be immediate.  Isa. 21:6-7

6. The watchman announces his faithfulness to the task assigned to him (Isa. 21:8), which again suggests the passage of some time before the attack.
7. The watchman finally announces that he has spotted a caravan and just as quickly announces that Babylon has fallen to its enemy.  Isa. 21:9
8. Isaiah then addresses His people (the Jews), informing them that God had revealed these matters to him and that he had faithfully made that revelation known to those that would listen.  Isa. 21:10

9. The term translated by the New American Standard version as oracle is the Hebrew noun aF'm; (massa’), which is derived from the verb af'n" (nasa’--to lift or raise up).
10. This has led to two distinct views as to what the term means and how it is to be understood.
a. The first understands the term to relate to what is lifted up (i.e. the voice) and is then to be understood as lifting up the voice (Prov. 30:1, 31:1); the word can then be translated as a word, statement, or utterance.

b. The second view understands the term to mean that which is lifted up or that which is borne as a burden (Ex. 23:5; Deut. 1:12); the word can then be translated as a heavy burden.
12. Either understanding would fit the context and one might combine the definitions to mean a word or revelation concerning Babylon, which is burdensome to the one communicating it and to those receiving it.
13. When the term aF'm; (massa’--oracle, burden) is used in the construct state, it is followed by the object of the nation or entity to whom the message pertains.

14. Here, the object of this oracle of judgment is the desert/wilderness by the sea, which is a phrase that is unique to this book and has no biblical parallels.

15. Since there is nothing with which the interpreter can compare this phrase, this has led to several ways of emending the text in order to make the reading less difficult.
16. However, emending the text, no matter how plausible the emendation, is simply a way of getting around what the text actually says; thus, this approach should generally be avoided and should be rejected here.

17. The next most common understanding of the phrase is that since southern Babylon was sometimes referred to in Assyrian sources as "sea land" because of the swampy marshes between the Tigris and Euphrates rivers, it must be understood to mean swampland.
18. One very obvious problem with that view is that the Hebrew noun rB'd>mi (midhbar--wilderness) refers to arid or semiarid regions whose scarcity of water makes them generally unsuitable for agriculture and farming settlements. 
19. The term emphasizes the lack of human inhabitants in a region rather than the precise type of landscape or climate (although these regions are generally hot and arid).

20. That noun is in the construct state so the noun ~y" (yam--sea) expresses some kind of limitation; in this case, the limitation might be spatial (situated by a sea) or it may be directional (toward the west).

21. Although some interpreters seek to identify the sea as a river (most often the Euphrates), this suggests that Isaiah did not know the difference between a sea and a river.  Isa. 11:15, 18:2, 48:18

22. The Hebrews generally had three ways of referring to a westerly direction.

a. The first way they did this was to use the contrast between the place of the sunrise (the east) with the place of the sunset (the west).  Ps. 107:3

b. The second was to identify the east as the direction a person was facing and the west as the direction behind him.  The noun ~d,q, (qedhem) means before or in front of and the noun rAxa' (‘achor) means that which is to the back of or behind.  Isa. 9:12
c. The third was to refer to the sea, which is a reference to the Mediterranean Sea, which was located directly west of Israel.  Ezek. 47:20
23. If the term is being used spatially, it would mean that the wilderness in view is near or located on a sea; if it is being used to represent a direction, it would mean that the wilderness in view was located to the west of Israel.
24. In either case, it would be a fitting description of the United States, which is certainly considered as “the west” and is bordered on three sides by the Atlantic Ocean, the Pacific Ocean and the Gulf of Mexico.

25. It is clear from further revelation that prophetic Babylon is very important in terms of activities related to the sea and certainly situated by many waters.  Jer. 51:13; Rev. 18:17b-19

26. Most interpreters have correctly recognized that this enigmatic phrase is used to refer to prophetic Babylon, although Babylon is not explicitly identified until verse 9.

27. One question that must be answered is why the United States would be referred to as a wilderness or desert since the entire country is generally inhabited.

28. In this case, it does not refer to the physical characteristics of the country before its destruction but to its spiritual characteristics; the fact that it is a spiritual wilderness makes the judgment that reduces it to a physical wilderness quite appropriate.

29. There is little doubt that Babylon has become a spiritual wilderness, nearly devoid of sound doctrine; this condition is reflected by the demonic inhabitants that have come to make their home in the United States.  Rev. 18:2
30. However, it is evident from this and other prophecies that the nation will be reduced to a wilderness (a fitting judgment), incapable of supporting human life and devoid of human inhabitants.  Isa. 13:20; Jer. 50:12-13,39-40

31. Therefore, one should likely not rule out both the initial spiritual condition of Babylon and the final state of Babylon after its condition is judged, which is really the emphasis of this passage.  Isa. 21:9
32. Isaiah next uses a simile to express the relationship between the windstorms that are common to the Negev region and something that is approaching but is not explicitly identified.
33. The entire tenor of this prophecy is one that is designed to evoke a visceral reaction of fear, given the repeated use of the term wilderness, the unidentified subject of the participle, and the use of the verb arey" (yare’--be afraid, fear) to describe the land from which this “storm” comes.
34. The reference is to the wind storms of the Negev, which are known to be fierce, and which generally begin in the south and sweep violently through the desert.
35. When these storms arise in the Negev, they do not lose their force quickly; rather, they move through the environment and continue to sweep through what is in their path, leaving a trail of desolation and destruction.

36. The final use of the term rB'd>mi (midhbar--wilderness) indicates that some unidentified desert is the place from which something unidentified comes.

37. The emphasis of the term wilderness is on the lack of human population in such areas; as it turns out, Russia is one of the least densely populated nations in the world, with only 8.3 people per 22 square miles of area.

38. One question that arises with the second use of the noun rB'd>mi (midhbar--wilderness) is whether the desert in view refers to the physical characteristics of Russia or to the spiritual bankruptcy of that nation.
39. While it is certainly true that Russia is quite sparsely populated, there can be little doubt that the current leadership of Russia is just as morally and spiritually bankrupt as the nation it is commissioned to destroy.

40. The Qal participle of the verb aAB (bo’--coming) is a masculine singular, which does not agree with anything grammatically in verse 2, and is simply translated as it comes to express the uncertainty of the subject.
41. Given the contexts of all the prophecies against prophetic Babylon, it is evident that an attack is coming from a wilderness; that wilderness is more explicitly identified by the appositional phrase a land being feared.
42. The fact is that there is now a term for the fear of Russia; Russophobia is the irrational (actually not so irrational if one knows prophecy) fear of Russia, Russians, and Russian culture. 
43. It often results from stereotypes of Russians as the “end-of-the-world-enemy” nuclear enemies, such as many people thought during the Cold War.
44. The current reality is that the fear of Russia extends from its immediate neighbors, to Europe and other NATO countries, through the Nordic regions and moves westward.
45. As it turns out, the fear of this nation is justified and it will likely be enhanced once it destroys prophetic Babylon.
21:2 A harsh vision has been shown to me; The treacherous one continues to deal treacherously, and the spoiler continues to spoil. Go up, Elam, lay siege, Media; I have made an end of all the groaning she has caused.  {f.s.n. tWzx' what is seen, a vision, a revelation--f.s.adj. hv,q' what is burdensome, hard, heavy, harsh--Hophal pf. 3 m.s. dg;n' to place something before someone, to make it conspicuous; causative passive--pref. l + 1 s.suff. to me--d.a. + Qal act.part.m.s. dg;B' one who is unfaithful, one who does not keep his word, one who is treacherous--Qal part.m.s. dg;B' continues to deal in a treacherous way; the participle emphasizes ongoing action--waw + d.a. + Qal part.m.s. dd;v' to spoil, to ruin, to destroy, the destroyer--Qal part.m.s. dd;v' keeps on, continues destroying; again, ongoing action--Qal imperv.f.s. hl'[' to go up, rise up, “attack”--prop.noun ~l'y[e ‘aylam, Elam; see map--Qal imperv.f.s. rWc to lay siege, to relentlessly attack an enemy’s stronghold--prop.noun yd;m' Media, the kingdom of the Medes--m.s.n.const. lKo all of--f.s.n.const. + 3 f.s.suff. hx'n"a] 11X, sighing or groaning caused by mental stress, physical distress, or both; the verb is often used of mourning at a funeral; most recognize that this is objective suffix, the groaning or sorrow Babylon has caused for others--Hiphil perf. 1 s. tb;v' to bring to an end, to cease or desist; causal stem, I have caused to cease, I have brought it to an end}
Exposition vs. 2
1. Isaiah now shifts to the first person and begins to describe the revelation God provided to him; in the next two verses, he will describe the physical impact that the vision had on him personally.
2. The Hebrew noun tWzx' (chazuth--vision) is derived from a verb that means to see with the eyes; however, this family of words is often used for revelatory visions that God grants to His chosen messengers.
3. These visions may not be limited to what one sees with the eyes since they may include revelation that involves the other senses, like hearing.  Isa. 21:6,10
4. That term is qualified by the adjective hv,q' (qasheh--harsh), which has the root meaning of hard but is used in a variety of contexts; in this case, it certainly refers to the fact that the vision Isaiah saw was one that contained calamitous news for Babylon.
5. However, the vision is one that contains such horrific judgments that it was hard in the sense that it was burdensome to Isaiah personally, who had some significant physical reactions to all that was involved in this revelation.
6. Isaiah indicates that the vision was caused to be made known to me, indicating that an outside agent (God) revealed this Isaiah; the verb dg;n' (naghadh--shown) means to made something plain or obvious to someone.
7. It should be evident from what follows that part of the burdensome nature of this vision centers on the very nature of prophetic Babylon itself.
8. The two phrases that follow are constructed identically; both employ a definite article attached to a participle (making it a substantive) and both follow that with an independent participle, which emphasizes the ongoing nature of the activity in view.
9. The first articular participle comes from the verb dg;B' (baghadh--treacherous), which describes those whose outward appearance or demeanor masks some less than honorable realities.

a. It is used of those who offer verbal assent to God’s plan (and even offer praise) but who then betray that profession by their actions.  Isa. 24:15-16; Jer. 12:1-2
b. It is also applied to those who use benevolent and conciliatory language to others, while having malicious intentions in store for their victim.  Judges 9:23-25

10. The fact that this term is applied to prophetic Babylon is indicative of the types of treachery and betrayal that have become all to commonplace in America’s foreign policies.
11. Any serious research will reveal that so much of American wealth is derived from the exploitation of foreign workers, foreign natural resources, and foreign capital.  
12. A significant number of the modern comforts and the myriad of luxuries enjoyed by many Americans since World War II have come at the expense of a number of other countries around the world.
13. One can readily investigate what our foreign policies and activities have accomplished in such places as Nationalist China, Syria, Korea, Vietnam, Iran, Guatemala, Turkey, the Congo, the Philippines, Nicaragua, Bosnia, Somalia, Afghanistan and other nations.
14. One real problem regarding the disruption of the normal international order surfaced when the American people allowed the Federal Government to wage unprovoked wars of aggression at will around the world.  
15. It should be clear that every president since John Kennedy has waged these “wars” (this is newspeak, “wars” are actually often unprovoked aggression, waged by means of illegal, undeclared acts) using American tax dollars.
16. Merriam Webster now recognizes newspeak (the language of Oceania in Orwell’s “1984”) as a lexical entry; it is defined as propagandistic language marked by euphemism (a mild or vague expression for an offensive or harsh one), circumlocution (using more language than necessary in order to avoid the truth by being vague or evasive), and the inversion of customary meanings of words.
17. This international aggression has all been waged in the name of the American people, whose elected representatives in Congress were bought, bribed and blackmailed to go along with the White House in every single case.
18. The second phrase used to describe Babylon employs the verb dd;v' (shadhadh), which conveys the ideas of dealing in a violent way with someone, devastating or ruining him, and the subsequent spoiling or plundering of that one being attacked.
19. The Theological Wordbook of the Old Testament makes the following observation on this verb; “the ferocity of this verb is indicated by its coupling with the activities of a wolf, which pursues, attacks, and mauls its victim”.   Jer. 5:6
a. However, once the wolf has dispatched its victim, it generally gorges itself on the kill; a scientist from the U.S. Geological Survey once observed a pack of 15 wolves bring down a 600-pound moose and eat half the carcass in three hours.
b. After the kill, the wolf consumes the muscle meat and the fatty tissue from its prey; the heart, lungs, liver, and other internal organs are all consumed. 
c. The bones are crushed to get at the marrow, and the wolf will consume bone fragments as well; even the hair and skin are sometimes consumed.
20. This same type of behavior is attributed to prophetic Babylon, which attacks, overpowers, and strips its kill of everything it wants.
21. Like the previous phrase, this term is followed by an independent participle that indicates that Babylon actively continues to engage in the deception that allows it to plunder its victims.
22. This type of ongoing behavior makes it plain that the government is not serving its original purpose but is now working against the best interests of the populace.  

23. It has done so by zealously promoting the virtues of the perpetual war economy, which is being foisted on the populace in many surreptitious (sly, sneaky) ways; the American people have become conditioned to accept this all as the new normal.

24. As one author has observed, “the consequences associated with this inescapable responsibility will always manifest in some form of very unpleasant blowback.  That blowback has been occurring under the radar as the irreparable tearing of the social fabric of American society.  The immediate future will bring other unwanted events on American soil as the karmic repercussions inexorably unfold”.

25. However, the things this author calls “karmic repercussions” are actually going to be divine judgments that will put an end to these activities once and for all.
26. Since this situation demands correction, the description of Babylon is followed by two commands from the Lord, one of which is issued to prophetic Elam and the other issued to prophetic Media.
27. The command indicates a united attack of the Elamites and Medes (there will also be other allies; Jer. 50:9) in order to bring about the destruction of prophetic Babylon.

28. It is difficult to identify a specific people with the Elamites since Jeremiah indicated that God would break the power of the historical Elamites and scatter their remaining population to the four winds.  Jer. 49:34-39
29. What is important isagogically is that the Elamites kept a large and very well trained army, which was especially famous for its archers, who were armed with the powerful Elamite bow.

30. The historian Strabo spoke of the Elamites as skilled archers, while Herodotus drew attention to the uncommon size of the bows used in that part of the world.
31. Many interpreters wonder why Elam is mentioned and why it is mentioned first since it was generally inferior to both the Median and Persian empires in terms of size and strength.

32. However, given the fact that the Elamites were famed for the Elamite bow and their archery skills, the fact that they are named first is likely designed to emphasize the matter of distant warfare, which was their primary skill.
33. Given these facts, one may be able to identify the prophetic Elamites by virtue of their nuclear capabilities; of the countries that might be prone to ally themselves with Russia, Pakistan, which is geographically close to the ancient kingdom of Elam, may be the best option.

34. Over the last several years, Pakistan/US relations have soured to the point that Pakistan has actively sought out diplomatic relations with both China and Russia.

35. Russia is now actively supplying arms and equipment to Pakistan; additionally, the two countries began conducting military exercises in 2016 and continue to do so.
36. The second command is to Media (in both cases, these are commands to their military leadership); these are the consecrated ones, Gods’ mighty warriors, His proudly exulting ones referenced in Isaiah 13.

37. The Hebrew verb rWc (tsur--lay siege) is used of military actions and means to relentlessly attack an opponent's stronghold; the siege involved cutting off supplies (especially water; IISam. 12:27) and making certain that none of those inside the walls would escaped.
38. The tactics included building a mound to reach the wall and using battering rams and towers to breach it; thus, the inhabitants of a besieged city were threatened by both sword and famine.
39. This figure perfectly represents the outcome of the attack on Babylon; no one will escape and all will die by sword or famine.  Rev. 6:8
40. The final statement of verse 2 may be understood in one of two ways, depending on how one takes the third person feminine singular suffix attached to the noun groaning.
a. Some apply the suffix to Babylon and understand it to mean that the attacking armies will put a quick end to their victim’s groans as she dies.
b. Most interpreters take the term to mean the groaning she has caused, which would refer to those who suffered under Babylon’s treachery and oppression.
c. The second view makes the most sense since this is the only place that noun is used with a third person suffix.

d. Additionally, the destruction of Babylon is an event that brings rest to the earth, which suggests that those on the earth have been groaning/suffering under Babylon’s oppression.  Isa. 14:7; Jer. 50:34
21:3 For this reason my loins are full of anguish; Pains have seized me like the pains of a woman in labor. I am bewildered by what I have heard, terrified by what I have seen.  {prep. l[; on, upon  --adverb !Ke thus, so; therefore, for this reason--Qal perf. 3 p.pl. alem' to fill, to be full--m.dual.n.const. + 1 s.suff. ~yIn:t.m' the loins, the hips and lower back, the middle of the body--f.s.n. hl'x'l.x; 4X, shaking, trembling, or writhing from pain or fear--m.p.n. ryci pains or anguish, esp. birth pains--Qal perf. 3 pl. + 1 s.suff. zx;a' to take hold of, to grasp or seize--pref.prep. K + m.p.n.const. ryci pains of--Qal act.part.f.s. dl;y" the act of giving birth, a woman in labor--Niphal perf. 1s. hw"[' to bend, to twist, to distort, normally used of committing sin or iniquity; the usage here appears to be unique, to be disturbed, bewildered or distressed--pref.prep. m + Qal inf.const. [m;v' hearing, listening; from seeing, because of what I have heard--Niphal perf. 1s. lh;B' to be disturbed, alarmed, terrified--pref.prep. m + Qal inf.const. ha'r' from seeing, because of what I have seen}
21:4 It staggers my mind, shaking incapacitates me; The twilight I longed for has been turned for me into trembling.  {Qal perf. 3 m.s. h['T' lit. to wander around, to stagger about, to stray--m.s.n.const. + 1 s.suff. bb'le the heart, understanding, mind--f.s.n. tWcL'P; 4X, to shudder, shake, to tremble--Piel perf. 3 f.s. + 1 s.suff. t[;B' 16X, to be seized by terror or horror; “overwhelms”--s.d.o. tae--m.s.n.const. @v,n< 12X, twilight, dusk, evening--m.s.n.const. + 1 s.suff. qv,xe 4X, what one desires, what pleases one, “my desire=what I desired--Qal perf. 3 m.s. ~yfi to set, place, or put; here, to change or replace--pref.prep. l + 1 s.suff. to me, for me--pref.prep. l + f.s.n. hd'r'x] 11X, shaking, trembling due to emotional agitation}
Exposition vs. 3-4
1. Verse 3 begins with a construction that is comprised of the preposition l[; (‘al--on, upon) and the adverb !Ke (ken--thus, so); this introduces the link between what Isaiah had seen and heard in verse 2 with his reaction to it in verses 3-4.
2. While some have suggested that this is the response of someone else (because those interpreters have interpreted this as history and not as prophecy), these two verses contain the psychological and physical impact that the reception of this vision had on Isaiah personally.
3. Isaiah begins by describing his physical reaction, which was severe and validates his use of the adjective hv,q' (qasheh--hard, severe, grievous) in the previous verse to describe the vision he had seen.
4. Isaiah first relates his anguish to his loins; the Hebrew noun ~yIn:t.m' (mathnayim--loins) refers to the strong set of muscles that bind the abdomen to the lower body; it generally refers to the hips and lower part of the back and the abdomen.
5. Two of the uses of this term are found in Job, which seems to generalize the term to mean the muscles of the stomach or the stomach in general (Job 40:16); it is also the place where the girdle was worn, which covered roughly midsection of the body from the stomach to the middle thigh.  Job 12:18
6. The term Isaiah uses to describe the effect on the middle portion of his body is the nun hl'x'l.x; (chalchalah--anguish); the verb conveys the two basic ideas of whirling around or of writhing in labor pain.
7. The idea of whirling is designed to convey the idea of cramps and/or nausea; the NET translates this section as my stomach churns.
8. The next statement uses the common Hebrew idiom of one being grasped or seized by pain, sorrow or fear and compares what Isaiah is experiencing to the reality of what a woman experiences during childbirth.  Ex. 15:14-15
9. This is one of the sections of the Old Testament that ascribe the behavior of a woman in the process of giving birth to males that are not actually giving birth.
10. When this simile is employed in the Old Testament it is used to denote the effect that a significant crisis has on the one suddenly facing it; it refers to the state of shock that produces substantial physical effects within the body.
11. The desperate circumstances brought on by the harsh revelation concerning the fate of Babylon have left Isaiah in a state of shock and pain that involves all the negative aspects of childbirth.
12. This full-grown man is reduced to a state of moaning, panting, gasping for breath, grasping the midsection in pain, and trembling helplessly in a way that is similar to what a woman experiences during labor and childbirth.
13. When one considers the Old Testament texts that deal with men experiencing crises, it becomes evident that the effects parallel childbirth and can involve changes in physical appearance (Isa. 13:8), changes in the physical body (Isa. 21:3), changes in the psychological state of mind (Isa. 21:4; Jer. 48:41), and controlled or uncontrolled expressions of pain and/or fear.  Gen. 35:17; Isa. 26:17
14. The final two statements of verse 3 are constructed identically; each one is comprised of a passive verb followed by a Qal infinitive construct with the prefixed preposition !mi (min--from).
15. The first verb is hw"[' (‘awah), which means to bend, twist, or distort; when the Niphal form is used, it expresses the physical idea of being bent over or bowed down.  Ps. 38:6
16. Some have suggested that it has a mental component as well; for the mind to be bent or twisted can refer to the matter of being confused or bewildered (as reflected in the New American Standard translation).
17. In this case, it might be well to consider that the mental impact of this on Isaiah resulted in the physical and emotional reactions that he has just described.
18. The prepositional phrase in the Hebrew is literally translated as from hearing, which has resulted in two different views on how the phrase is to be taken.
a. The first takes it in a privative sense, which means to be deprived of something; this would mean that Isaiah is so overcome by this revelation that he could no longer hear.

b. The second view understands the preposition !mi (min--from) to have a causative force; this means that what he has seen and heard is the cause for the reactions that he is describing.
19. While interpreters are about equally divided on the force of this, it makes sense for the preposition to be causative since it continues the thought of the initial phrase for this reason, which relates to the matter of what Isaiah saw and heard in the harsh vision.
20. The last phrase contains the verb lh;B' (bahal--terrified), which is normally used to express the emotional state of one who is confronted with something unexpected, dangerous, or disastrous; it conveys the idea of being dismayed, shocked, terrified, or horrified.
21. As with the previous case, this final prepositional phrase should be understood as having a causal force; Isaiah’s physical and mental reactions have been caused by what he had seen and heard.
22. In verse 4, Isaiah continues his description of the very significant impact that this revelation concerning the destruction of Babylon had on him.
23. The first statement in verse 4 has been understood in two distinct ways, depending upon whether one takes the noun bb'le (lebhabh--heart, mind, understanding) in the concrete sense of the heart (the physical organ) or in figurative sense of the mind, understanding or intellect.
a. One reason to take the term in the literal sense of the heart is the use of the verb h['T' (ta’ah), which literally means to stagger, stray or wander.

b. Based on the use of this verb, some interpreters have opted for the literal meaning for heart and have suggested that the prophet’s heart either stopped beating or was beating strongly, rapidly, or irregularly.
c. The second view understands the noun to refer to the thinking or understanding and translates the term as mind.
d. Some then see the phrase as a figure of speech that bewilderment or perplexity (the inability to understand something), while others understand it in the sense of something that boggled the mind (because of the severity and novelty of the judgment).
24. A careful study of the uses of the noun bb'le (lebhabh--heart, mind, understanding) reveals that it does not appear to be used for the physical organ, so the sense seems to be that this revelation staggered the prophet due to its destructive and horrific nature.
25. The next phrase is more straightforward since the leading noun tWcL'P; (pallatsuth--shuddering, shaking) is used only four times and each depicts the response to some terrible external reality.  Ps. 55:5
26. The verb t[;B' (ba’ath) means to be gripped by sudden fear or terror; the Piel stem is intensive and conveys the idea of being overwhelmed by something that is extremely powerful and frightening.  ISam. 16:14-15
27. The final statement of verse 4 has also provoked some discussion since the meaning of the statement is obscure; however, the language is not and the New American Standard translation pretty well reflects the Hebrew text.
28. What is clear is that Isaiah looked forward to the evening, which is normally the time when people finish their work, partake of their evening meal and enjoy some rest and relaxation.
29. In this case, the evening was the time when Isaiah received this disturbing and horrifying revelation; this particular vision was so sickening and appalling that Isaiah was physically and mentally incapacitated by it.
30. These descriptions of the effect that all this had on Isaiah serves to demonstrate that those that receive the truth about God’s judgments are not physically or psychologically immune from what that judgment will mean for the objects of judgment.
31. To see and hear the results of a nuclear attack had a profound impact on Isaiah, who was a normal man, with normal human thoughts and feelings about the suffering and carnage he witnessed and saw.
32. How could one witness at any level in the experience of suffering, death, and despair that thermo-   nuclear war would bring to other human beings and not be emotionally impacted?
33. Even though the prophet has received and must communicate this dire message, he demonstrates that the suffering and death of others (even those that deserve it) affected him in a dramatic way.
34. While it is natural to sympathize with those that are suffering catastrophic judgments, the believer must also recognize that God’s plan is perfect and that His judgments are always justified.  Rev. 18:20
35. However, the communicator should not give the audience the impression that he takes some perverse delight in the type of death and devastation that will result in the deaths of approximately one billion people.

36. Like Isaiah, the communicator should reflect the same mentality the Lord has expressed with regard to the matter of God’s judgment falling on the wicked.  Ezek. 33:11

21:5 They set the table, they spread out the carpet, they eat, they drink; "Rise up, captains, oil the shields,"  {Qal infin.abs. %r;[' a verb used of preparation, arranging things, setting in order--d.a. + m.s.n. !x'l.vu the table, the place for eating meals--Qal infin.abs. hp'c' to spread something out, to overlay--d.a. + f.s.n. typic' 1X, what is spread out, a rug, a carpet, a cloth--Qal infin.abs. lk;a' to eat--Qal infin.abs. ht'v' to drink--Qal imperv.m.p. ~Wq to rise up, stand up; used in military contexts of preparing for war--d.a. + m.p.n. rf; used of leaders, princes, rulers, governors--Qal imperv.m.p. xv;m' to anoint, to cover something with some substance--m.s.n. !gEm' a shield, that which provides covering and protection during battle}
Exposition vs. 5

1. Verse 5 demonstrates one of the realities of the prophetic word, which is often not recorded in a systematic fashion but still communicates the principles of God’s plan.
2. It is evident that the previous two verses addressed the severe emotional and physical impact that the reception of this vision had on Isaiah.

3. It is equally evident that there is a change of speaker in verse 6, which at least suggests that Isaiah is still the one speaking in verse 5.
4. The syntax of the verse is straightforward; it is comprised of four infinitive absolutes, which are followed by two imperatives, both of which have a military nuance.

5. The Hebrew infinitive absolute is a form that speaks of an action (or state) without any regard to the agent performing the action, without regard to the circumstances of the action, or without regard to the time and mood under which it takes place.
a. The infinitive absolute is essentially a verbal form ending in “ing”, which often leads to it being translated by the English participle.
b. The infinitive absolute can be used in place of a variety of other verbal forms, which serves as a function of the non-finite character of the form.
c. It can be used in place of the imperative, as well as in the place of finite verbs, participles, or the infinitive construct.
d. Because of this, interpreters are divided as to how one should understand the four infinitives that are used in verse 5; some give them an imperatival force while others translate them as finite verbs (as in the New American Standard version).
6. The four infinitives are used here for a finite verbal form in order to provide a brief and rapid description of the events in view; the infinitives provide a sense of ongoing or habitual activity in the present.

7. Based on the language, syntax and grammar, many interpreters have recognized that there is both a change in subject and a change of location; the location has changed from Isaiah’s home to Babylon and the subject has shifted from Isaiah to the Babylonians.
8. The four absolute infinitives portray the actions that are characteristic of a dinner party, beginning with preparing the table, arranging the seating, and the real purpose of the meal--eating and drinking.

9. The first action is that of setting or preparing the table for the meal; the verb %r;[' (‘arak--set, lay out, prepare) means to arrange in order for the sake of accomplishing some useful purpose.
10. The next phrase is somewhat debated, with some understanding the verb hp'c' (tsaphah) to come from a root that means to watch, to look, while others understand the verb in the sense of spreading something out.
11. The first group translates the phrase as set a watch, while the second group translates as spread out the rugs or carpet.
12. The latter view makes far more sense in the context, which pictures the preparations for an oriental meal or banquet.
13. On ordinary occasions people probably sat or squatted on the floor around a low table; likewise, on ordinary occasions the chair used by the vast majority of those in the Middle East was the ground or floor on which would be spread a carpet or a mat.
14. The final two infinitives are quite straightforward and deal with the reality of feasting; the four infinitives could be translated as setting the table, spreading the carpet, eating, drinking to describe the scene in Babylon prior to the attack.
15. Because many interpreters are familiar with the book of Daniel and the last night of Babylon under the reign of Belshazzar, they have sought to interpret this section in light of the events recorded in Daniel 5.
16. While several interpreters recognize that such an interpretation is plausible, they tend to acknowledge that this passage likely does not refer to the final night of Babylon.
17. However, this scene provides an insightful picture into the Babylonian lifestyle as their destruction is imminent; while the leadership may be in view based on the commands that follow, this also reflects the values and habits of its citizens.
18. Although some historians feel that Americans have always been obsessed with food, most acknowledge that the obsession has reached a peak in the past decade or so; eating and drinking occupies a great deal of America’s waking thoughts and time. 
19. Entire industries are devoted to the making and collecting of recipes, the purchasing the products, selling and buying kitchen gadgets, gourmet cooking shows, and the pursuit of the fine dining experience.
20. While there is no specific condemnation of this meal or no indication that this meal involved debauchery, the implication is that all this is taking place at a time when feasting was not in order.
21. Therefore, this section conveys the idea of arrogant complacency; those involved in what must be described as the modern national pastime seem to feel secure.  Isa. 47:8,10
22. The first four verbs were infinitives, which provide a sense of activity in the present time; in contrast, the final imperatives are abrupt and dramatically change the tone of the verse from the pursuit of feasting to a military perspective.
23. The first imperative is addressed to the captains, which term reflects the translation of the Hebrew noun rf; (sar); that noun is derived from the verb rr;f' (sarar), which relates to the matter of having and exercising authority over others.
a. The term is used in a broad variety of contexts and it is not normally used to refer to the king or supreme leader but to lesser authorities; this includes royal officials, who possess judicial power.
b. It is also used of lesser officials, such as the leaders or chieftains of various tribes or clans, as well as various military commanders; it is most often translated as princes, captains, or officers.
c. Sometimes it is not clear whether the person in view in a particular context refers to a military captain or to a prince of the royal court; in that regard, the context determines whether a military or civil officer is meant. 
24. What is clear is that this command is directed toward those that are in charge of the security of Babylon, those responsible for the safety and well-being of the populace.

25. The very fact that they are commanded to rise up is indicative of the fact that they are overly confident and complacent (likely enjoying their banquet); the command means that they are to discontinue their self-indulgent feasting  and prepare for military action.

26. That is confirmed by the final command in verse 5, which instructs those men to oil the shield.

27. Some understand the anointing of the shield as a means of preserving it; however, it is more likely a reference to preparing it for battle so it would repel projectiles from the surface.

28. While there are some others who believe that it refers to cleaning or adorning the shield, given the dire circumstances of this prophecy, that seems very unlikely.
29. However, most do agree that whatever is in view must be understood in terms of arming oneself and preparing for military conflict.

30. The fact that the shield (a defensive weapon only) was not prepared speaks to the status of the military preparedness of Babylon at the time of the impending attack.

31. Although there is some debate over whether Isaiah or the Lord is issuing the command, it does not materially affect the understanding of the imperative; even if Isaiah were issuing the command, he would simply be relaying the information he had heard from the Lord.  Isa. 21:10
32. Some understand the command to be issued to the attacking army (the Medes), others correctly see this as a sharp and sudden alarm that interrupts the festivities in which the Babylonians frequently engaged.
33. Young has observed that all this presents an unusual situation, yet one that is quite consistent with the biblical truth that those who live carelessly will find that judgment will eventually overtake them.
  Prov. 14:16, 19:16; Dan. 4:4; Lk. 12:19-20

34. While Isaiah is horrified at what is about to take place, those on whom the judgment will fall are engaging in self-indulgent behavior that manifests a lack of concern for their safety.
35. Those living in Babylon, who are largely concerned with their luxurious lifestyle and continuing in it, have come to believe that they are the masters of the world; Isaiah essentially says “continue your feasting but you had better prepare for the enemy is at hand”.
36. One should be aware of the parallels between what happened in historic Babylon and what will take place in prophetic Babylon; the sudden death of Belshazzar certainly prefigures the experience of those in the last days.  Dan. 5:1-4,30

21:6 For thus my Sovereign Master says to me, "Go, station the lookout, let him report what he sees.  {conj. yKi for, because, normally causal--adverb hKo thus, introduces the content that follows--rm;a' says--prep. la, + 1 s.suff. to me--m.s.n.const. + 1 s. suff. !Ada' owner, master, LORD--Qal imperv.m.s. %l;h' lit. walk!, go--Hiphil imperv.m.s. dm;[' lit. cause to stand, position, station--d.a. + Piel part.m.s. hp'c' the participle is substantival, watchman, one staioned on the wall who was responsible to warn of danger--rel.part. rv,a] who, what, which--Qal impf. 3 m.s. ha'r' he will see, he might see, conditional force--Hiphil perf. 3 m.s. jussive dg;n' lit to make plain, to make known, inform; the jussive is used in third person commands, “let him…”}
21:7 "When he sees a chariot, a pair of horses, a rider on a donkey, a rider on a camel, let him pay close attention, very close attention."  {w.c. + Qal perf.3 m.s. ha'r' and he will see, when he sees--m.s.n. bk,r, a horsedrawn vehicle used in war and for royal travel, a chariot; sometimes refers to the rider or occupant of the chariot--m.s.n.const. dm,c, 15X, a pair of--m.p.n. vr'P' horses, horsemen--m.s.n.const. bk,r, rider of, mounted on--m.s.n. rAmx] as ass, a donkey--m.s.n.const. bk,r, rider of, on--m.s.n. lm'G" a camel--w.c. + Hiphil perf. 3 m.s. bv;q' to listen or watch attentively, to pay attention; jussive, let him; obligatory=he must or should--m.s.n. bv,q, 4X, the act of paying attention, being attentive --adj.m.s.const. br; great, intense--bv,q, 4X, the act of paying attention, being attentive}
Exposition vs. 6-7

1. There is little doubt that the verses that conclude this brief revelation about prophetic Babylon are as obscure as anything contained within any of the prophecies about her.
2. There is little doubt that some elements within this section may be clearly identified, while some others are not nearly as obvious.

3. For instance, it is clear that the Lord initially addresses Isaiah and gives him a command to post a lookout; however, the Lord does not indicate how Isaiah is to do this or where he is to station the sentry.
4. Verse 6 begins with the conjunction yKi (kiy--that, when, because), which is followed by the adverb hko (koh--thus, so); this construction is frequently used in the Old Testament in the formula thus says the Lord.
5. The adverb hko (koh--thus, so) serves to introduce the content of the command, which begins with the command to go!
6. The noun !Ada' (‘adon--lord, master, Lord) is used of both men and God; when it is used in the plural with a first person suffix (as here) it always refers to God.
7. Since the term emphasizes power or authority over someone, it may be translated as my Sovereign Master.
8. The first command to Isaiah is to walk, which is not to be understood literally as moving from one place to another; in this context, it has the idea of go or proceed and emphasizes God’s commission to the prophet.
9. Isaiah is authorized by the Lord to appoint a sentry; the hiphil imperative of the verb dm;[' (‘amadh--stand, remain) is causative and has the sense of cause to stand or station.
10. The term translated lookout is derived from the verb hp'c' (tsaphah), which conveys the idea of being completely aware of a situation in order to gain some advantage or in order to keep from being surprised.
11. Generally, the watchman was appointed to inform the leadership of a city or nation about impending attack; however, it is apparent that this watchman does not report anything until after God has executed His judgment on Babylon.

12. It would seem from the following context that the watchman is not stationed for the normal purpose of providing a warning prior to an attack but in order to notify Isaiah about the fulfillment of this prophecy after the fact.

13. It is evident that the posting of a watchman, who claims to have faithfully executed his charge for some indeterminate period of time, is designed to convey the reality that this prophecy is not one that would be fulfilled immediately.
14. It is also evident that Isaiah cannot fulfill this command in a literal sense since this command appears to be part of the visionary state; Isaiah cannot take some spy and place him in a tower to keep watch.

15. Although there have been a number of interpreters that have stated that Isaiah himself becomes the watchman, that assertion lacks foundation and is not supported by the very clear language of the text that certainly distinguishes between Isaiah and the sentry he is to appoint.
16. This view has led to some elaborate explanations about this event, which often involves attributing a dual consciousness to Isaiah; this is simply unnecessary and should be understood in terms of the visionary state.
17. Several interpreters have recognized that this sentry is actually an idealized witness, whose job is to confirm the veracity of the prophecy God had revealed to Isaiah.  Matt. 18:16

18. The fact that a significant time elapses again suggests that this was not a prophecy that would be fulfilled in the near future; since Isaiah would not live to see this fulfilled, he receives confirmation from the Lord through this idealized prophetic witness.

19. As a model watchman, the sentry manifests his reliable character and his disciplined commitment to do the job that he had been assigned.  
20. The final portion of verse 6 uses the third person hiphil imperfect, which is to be understood as having jussive force; the jussive is essentially a third person command and is often introduced by the phrase let him, which is reflected in the New American Standard translation.

21. Other translations, like the New English Translation, make it more emphatic and render the verb as he must report what he sees.
22. What follows in verse 7 is difficult and translators are divided over the force of the initial w> (waw), which is treated by some as temporal (when he sees), conditional (if he sees), and as simply resumptive (now, he will see).
23. While that is somewhat of a minor matter, either of the first two options is preferable; in either case, he is commanded to listen carefully.
24. Still greater difficulties arise because of the use of the noun bk,r< (rekhebh), which properly denotes a chariot or a wagon; some see it as a simple singular, while others see it as a collective for the entire group of chariots.
a. Genesius indicates that the term should be rendered cavalry, and that it is to be understood as an army traveling two abreast as they rush to destroy Babylon.
b. Others believe the term is used by metonymy for those in the chariots and translate it as charioteers or riders.
c. In some cases, the term is used for the horses that pull the chariot (IISam. 8:4) and in other cases, it is used for the men in the chariots.  IISam. 10:18
25. In this case, the term seems to be on the men, those riding on various animals; this is deduced from the three types of animals that qualify the three uses of this term in verse 7.

26. The word translated as pairs in the New American Standard version is dm,c, (tsemedh), which technically means a yoke or pair; it is qualified by the term vr'P' (paras--horse, horseman), which can be used to refer to the horse or to the one riding it.
27. The next two groups are readily identified as those riding on donkeys and those riding on camels; alternately, Lange suggests the translation a train of donkeys and a train of camels.
28. Based on the term bk,r< (rekhebh--chariot, charioteer), many, if not most, interpreters have identified this procession as a military one that is moving toward Babylon to destroy her.
29. This presupposes that the watchman is stationed in or near Babylon but there is nothing in the text to suggest that was so; in fact, nothing indicates where the watchman was to be stationed.
30. Rather, it is evident that he is placed at his post and instructed to watch for a particular sight (identified in verse 7) and then he is to pay very close attention to what he hears from those he sees.
31. This is confirmed by the final part of this verse, which includes with some significant redundancy in the Hebrew text; the verb bv;q' (qashabh--“pay attention”) denotes the activity of hearing, emphasizing that the one listening is paying close attention or is actually obeying what he hears.
32. Some suggest that the verb can denote the idea of paying attention to what is seen; however, while the verb ha'r' (ra’ah--to see) is used at the beginning of this verse, the watchman is to focus on what he may hear.  Isa. 21:9
33. The Hebrew text uses the verb bv;q' (qashabh-- “pay attention”) once and the cognate noun bv,q, (qeshebh--attentiveness) twice; the second usage of the noun is qualified by the adjective br; (rabh-- great, much).
34. The literal rendition of this section would be that he must be attentive with attentiveness, with great attentiveness since it will be his responsibility to confirm the fulfillment of this prophecy.
21:8 Then the lookout called, "O Lord, I stand continually by day on the watchtower, And I am stationed every night at my guard post.  {w.c. + Qal imperf. 3 m.s. ar'q' and, then he called out--m.s.n. hyEr>a; a lion; textually difficult, may read “the watcher”--prep. l[; on, upon--m.s.n. hP,c.mi 9X, an observation post, an elevated tower--m.p.n.const. + 1 s.suff. !Ada' my LORD--pronoun 1 s. ykinOa' I--Qal act.part.m.s. dm;[' standing--adverb dymiT' expresses continuity, continually--adverb ~m'Ay by day, during the daytime--waw + prep. l[; on, upon--m.s.n. const. + 1s.suff. tr,m,v.mi from shamar, to watch or guard; a place for watching, an observation post--pronoun 1 s. ykinOa' I--Niphal part.m.s. bc;n' to be standing, to be in place, to be stationed--m.s.n. const. lKo all of--d.a. + m.p.n. hl'y>l; all the nights, every night}
21:9 "Now look at this, a manned chariot, horsemen in pairs are coming." And he said, "Fallen, fallen is Babylon; And all the images of her gods He has smashed to the ground."  {waw + interjection hNEhi demands attention, look, behold, pay attention--adj.m.s. hz< near demonstrative, this--Qal act.part.m.s.aAB coming, approaching--m.s.n.const. bk,r, a chariot--m.s.n. vyai a man, a charioteer-- m.s.n.const. dm,c, a couple, a pair of--m.p.n. vr'P' horses or the riders on them--w.c. + Qal impf. 3 m.s. hn"[' to respond, to answer, to reply--w.c. + Qal impf. 3 m.s. rm;a' and said--Qal perf. 3 f.s. lp;n" to fall, to fall off, to fall down; to fall in battle, to be defeated or destroyed--Qal perf. 3 f.s. lp;n" repeated twice for emphasis and certainty--prop.noun lb,B' Babylon--waw + m.s.n.const. lKo all of--m.p.n.const. lysiP' that which has been carved or cut, an image--m.p.n.const. + 3 f.s.suff. ~yhil{a/ her gods--Piel perf. 3 m.s. rb;v' to break, piel is intensive, shattered, completely destroyed--pref. l + d.a. + f.s.n. #r,a, toward the ground, on the ground}
Exposition vs. 8-9
1. Verse 8 begins with a textual issue that revolves around the noun translated as the lookout; the Hebrew text actually uses the noun hyEr>a; (‘aryeh--lion), which is so textually difficult that many have declared it to be “an impossible reading” or one that “makes no sense”.
2. This view has led to the suggestion that the original reading was not hyEr>a; (‘aryeh--lion) but ha,roh' (haro’eh--the seer), which is reflected in the Syriac version and found in some of the manuscripts from Qumran (the Dead Sea Scrolls).
3. However, it is very difficult to explain why any scribe would actually confuse the two words; additionally, it would be unlikely that if the seer were the original reading that a scribe would replace it with the far more difficult term lion.
4. This leads to the view that lion is the correct reading and this has led to several different ways of understanding it in this context.
a. The first is that the watchman sees a lion and cries out to that effect; essentially saying I see a lion coming!
b. The second view understands that term not to refer to a lion but to the way in which the watchman delivered his report.

c. In regard to the syntax, one can supply an elided K (kaph--like, as); alternately, one can read it as the lion called out, converting the simile to a metaphor.
d. There are a few Old Testament examples of comparisons that do not use the prefixed K (kaph) but that are still clearly comparisons.  Ps. 11:1, 22:13
5. In this case, it seems best to understand this as a simile that expresses the fact that, like lions, the watchman called out in order to communicate in a somewhat forceful way.
6. The next issue revolves around the term !Ada' (‘adhon--lord, master, LORD), which has the first person suffix attached to it; does it refer to Isaiah, who appointed the watchman, or to the Lord God?
7. Given that the exact term my Lord does not appear to be used of anyone but God, it would seem that the watchman is asserting his faithfulness to God Himself.
8. His statement in verse 8 is very straightforward but goes far beyond what one would expect or require of any watchman; no one would be expected to stand watch throughout the day and all night long.
9. Again, the watchman is to be understood as an idealized witness, who faithfully executes his mission at all times, standing his post continually.
10. Some have seen an element of exasperation in his words, a complaint to the Lord because of the apparent futility of faithfully keeping watch.
11. This in some way expresses what many have thought and felt about the time lapse that is often necessary before a prophecy is fulfilled; there is a sense in which one may get frustrated as he awaits the fulfillment of God’s word.  Rom. 8:19-23
12. However, the adjusted believer recognizes that God has a specific timetable by which He operates and that one must be willing to wait patiently for Him to work in His time.  James 5:7-8; IIPet. 3:9
13. Like the watchman, one may have an element of divine discontent as he suffers in the Devil’s world and awaits the coming age in which righteousness dwells.  IIPet. 3:13
14. It appears from the text that the complaint (if it may be understood as such) is interrupted by the sight for which the watchman had been looking.
15. There is some debate about the relationship of verse 7 with what is found in verse 9; some believe that the watchman initially saw a caravan that disappeared in verse 7 and a single chariot now reappears in verse 9.
16. Others believe that the two processions are to be considered as identical, with the abbreviated expression in verse 9 to be understood as representing the fuller expression in verse 7.
17. The initial expression in verse 9 is forceful in the Hebrew and may be rendered look at this! or here it is!; the sense of it is that the watchman is now seeing that for which he had so patiently waited.
18. While there is some debate as to how one is to deal with his description of what he sees, it can be understood and translated in at least two ways.
a. The first is a manned chariot being pulled by a yoke or team of two horses.

b. The second is a man riding one horse and possibly leading another behind him.
19. What is emphasized is that a new man is introduced into this scene, which has caused interpreters some confusion.
20. Some take the unnamed subject of the following verbs he answered and said as being the man just introduced while others take the watchman to continue speaking.
21. It makes more sense to see the approaching man as the speaker for a couple of reasons; the first is the use of the verb hn"[' (‘anah--to respond, to answer) would be expected of someone approaching a watchtower, who would likely be questioned as he approached.
22. Secondly, the watchman had not only been stationed to watch for certain developments, he had been specifically commanded to listen and be attentive to what he heard.  Isa. 21:7
23. Thus, if one sees the approaching man as the subject of the two verbs, he is the one announcing the fulfillment of the prophesied judgment on Babylon to the watchman, who has faithfully discharged his obligation and can now confirm the prophecy.
24. He begins his speech with the verb lp;n" (naphal--to fall, to be cast down), which is repeated for emphasis; the repetition is designed to underscore the complete and irreparable nature of the destruction of Babylon.
25. That verb is used in a variety of ways including falling in battle (ISam. 4:10); damage, death, and destruction are often designated by this verb, which here emphasizes the total destruction of prophetic Babylon.  
26. The final portion of verse 9 regarding the idols of Babylon is not given merely to show the superiority of the God of Israel over the idols of the heathen.
27. Nor is it provided as some commentary on the fact that the Persians were averse to idols; while that is true, Cyrus did not destroy the Babylonian idols as many believe he did.

28. Rather, the Cyrus Cylinder records the fact that Cyrus represented himself as a worshipper of Marduk and that he restored their temples and religious cults to their original cities around Babylon.
a. On the Cyrus Cylinder, Cyrus proclaims that the Babylonian gods Bel and Nebo wanted Cyrus as king in order to “please their hearts”.

b. He claims that he entered Babylon as a friend and that he daily endeavored to worship Marduk, the great lord to whom Cyrus attributed his victory.

29. These facts provide further proof that the historical fall of Babylon to the Medo-Persians cannot be what is in view in this prophecy.

30. There is little doubt that God is the subject of the verb rb'v' (shabhar--to break, to smash or shatter) and that the shattering of their idols, which represented the gods that were supposed to protect Babylon, demonstrated their impotence in the fact of God’s judgment.
31. This is the judgment that will fall on all that trust in idols of any sort; the modern idols of wealth, money, the details of life, power, and technology will not protect those who devote their time to them from God’s judgment.
21:10 What I have threshed, the son of my threshing floor! What I have heard from the LORD of hosts, The God of Israel, I have made known to you.  {f.s.n.const. + 1 s.suff. hv'dum. 1X, form is a pual passive participle; what has been threshed or trodden down; the suffix is likely subjective--waw + m.s.n.const. !Be son of--f.s.n.const. + 1 s.suff. !r,GO 33X, the threshing floor, the place where grain was threshed--rel.part. rv,a] which, that which--Qal perf. 1s. [m;v' I have heard--pref.prep. !mi from--s.d.o. + prop.noun hwhy--c.p.n. ab'c' armies, hosts; the commander in chief--m.p.n.const. ~yhil{a/ elohiym of  --prop.noun laer'f.yI yisra’el--Hiphil perf. 1s. dg;n' to make plain or obvious--insep. prep. L + 2 m.p.suff. to you all}
Exposition vs. 10

1. The final verse of this particular portion of Isaiah’s prophecy begins with a rather enigmatic statement that appears to be vocative in form (the voice of address) and is so translated by most versions.
2. The passage is notoriously difficult and has generated significant discussion as to how it is to be understood in this context.

3. There are several issues that must be addressed, which include the relationship of what is said to the surrounding context, who is speaking, and to whom the words are addressed.

4. Interpreters are pretty evenly divided on the matter of who is speaking, with some attributing the words to the Lord and others attributing them to Isaiah.

5. There is no question that the final portion of verse 10 contains the words of Isaiah, which express his faithfulness to declare the truths that God had revealed to him.

6. Those that do attribute these first two statements to Isaiah understand the first person suffix to denote kinship, which means that he is addressing his fellow Jews.

a. Those that interpret this verse in that way most often believe that the Jews are being addressed at the time that Sennacharib conquered Babylon in about 690 BC.

b. However, the conflict that led to the destruction of Babylon at that time does not fulfill the particulars of this prophecy on a number of critical points.

c. Isaiah makes it plain that the combined forces of the Medes and the Elamites were responsible for this attack, not the Assyrians.  Isa. 21:2

d. When Sennacharib conquered Babylon, he did slaughter a lot of the populace and his men were responsible for smashing many of the Babylonian idols.

e. However, Sennacharib did not destroy all the idols of Babylon (as per verse 9) but rather returned many of them to their original places and took the statue of Marduk back to Assyria with him.

f. While Sennacharib did destroy the city and flooded it with water, turning it into nothing more than a meadow, the city did not remain an uninhabited desert as the passages about prophetic Babylon indicate that it will.  Isa. 13:20; Jer. 51:37

g. In fact, Esarhaddon, the son of Sennacharib, rebuilt the city and by 626 BC, Nabopolassar had established himself as king and Babylon as a separate kingdom, which would reach its zenith under Nebuchadnezzar.

7. Thus, if Isaiah is the speaker and he is addressing the Jews in Judah, the figure he uses indicates that they had already endured the judgment described in this chapter; however, that is simply not true since Israel is not the object of this judgment.

8. For Isaiah to introduce another subject at this point in the prophecy would be unusual; what is evident is that there is nothing in this chapter that can be explicitly applied to Israel.

9. Those that attribute the words to God most often apply them to Babylon, which is the object of God’s judgment in this chapter. 

10. When one compares a parallel passage in Jeremiah, it is clear that the Lord Himself likens Babylon to a threshing floor and addresses her as such.  Jer. 51:33

11. Therefore, it seems best to attribute the words to the Lord, who addresses the fallen Babylon by almost lamenting over her destruction.

12. Isaiah uses two terms that are both related to the matter of threshing grain, neither of which is to be understood in a literal sense.

13. The practice of threshing grain refers to the crushing and trampling that is necessary to separate grain from the stalks and husks. 

14. The first term by which Isaiah addresses the subjects of his vision is hv'dum. (medhushah--that which has been trodden or threshed); this term is derived from the verb vWD (dush--to walk on or tread down).
15. Of the sixteen times that verb is used, only two refer to the literal reality of threshing grain; most uses are figurative and refer to various degrees of military defeat and destruction.  Isa. 41:15; Amos 1:3; Hab. 3:12

16. The form of the noun comes from the pual participle (the intensive passive stem), which means that Babylon is the recipient of the action (judgment) and the first person suffix (my) is to be taken in a subjective sense.
17. This simply means that Babylon has been threshed (thoroughly judged) and God is the agent who engineered this destruction through the prophetic Medes and Elamites.
18. The second phrase is certainly meant to complement the first but uses a Hebrew idiom that employs the construct form of the noun !Be (ben--son of).
19. This idiom denotes one that is characterized by a particular quality or one that is destined for a particular end.
20. In this case, it simply means that Babylon is deserving of God’s threshing floor (His judgment) and that the nation is destined for this fate.
21. Isaiah closes this section using the relative particle rv,a] (‘asher--what, which), which is placed forward for emphasis and denotes all the particulars of the prophecy against Babylon.
22. The verb I have heard emphasizes the reception of this prophetic information and limits what Isaiah has revealed to exactly what had been revealed to him.
23. The verb heard should not be limited only to audio revelation but would include all the ways God provided information to the prophet.  Isa. 21:2
24. Thus, Isaiah confirms the validity of his own prophecy; this information did not come from Isaiah himself and was not the result of his own ideas or desires but came directly from the Lord.
25. Isaiah identifies the Lord using two titles, the first of which is the Lord of hosts (lit. YHWH of the armies) indicates that YHWH is the agent who is preparing and instigating the attack on Babylon.

26. The title emphasizes the second person of the Godhead as the creator and universal ruler over every type of force, which includes the heavenly hosts (sun, moon, stars, planets; Deut. 4:19), earthly armies (Isa. 13:4) and the angelic hosts.  IKings 22:19

27. The name certainly emphasizes His attributes of sovereignty (He rules over all hosts) and omnipotence (He controls the hosts He commands).  Isa. 37:16

28. The second title the God of Israel emphasizes the unique relationship that God has chosen to establish and maintain with the seed of Abraham; Jacob was the first to use this title.  Gen. 33:20

29. Paul clearly teaches that even through those times when Israel rejects God and chooses not to believe His revelation, He still remains faithful to His covenants with the physical seed of Abraham.  Rom. 11:28-29

30. Isaiah concludes this prophecy with an assertion that he had been faithful to record all God had revealed to him; the plural to you all not only includes his people but all who become aware of this information. 
� Michael Thomas, http://stateofthenation2012.com/?p=39308


� Edward J. Young, The Book of Isaiah, Volume 2
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